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Beale, Handbook on the NT Use of the OT 

Berean Bible Study Outline 

 

I. Introduction 

A. Purpose of the handbook � short guide to the use of OT citations and allusions in the NT 

1. No other handbooks of this nature have been published 

2. Goal is not to give a thorough discussion of the all issues but to focus on 

methodological approaches 

B. Contents of book 

1. Chapter 1 � The most important debates about the use of the OT in the NT 

2. Chapter 2 � First step in analyzing the OT in the NT: How does one know when a 

NT writer is referring to an OT passage? 

3. Chapter 3 � The main concern of the book: What method should be used as a guide 

for interpreting how the NT uses the OT? 

4. Chapter 4 � Elaboration of one of the elements of the approach mentioned in chapter 

3: The kinds of interpretive uses of the OT in the NT 

5. Chapter 5 � Further develops another aspect of the central discussion from chapter 3: 

The theological and hermeneutical presuppositions underlying the NT authors’ use of 

the OT 

6. Chapter 6 � Further expands another aspect of the central discussion from chapter 3: 

How does one discover the various ways Judaism has interpreted a particular OT 

passage referred to in the NT? 

7. Chapter 7 � Fleshes out the preceding chapters: Case study illustrating a typical use 

of the OT in the NT 

 

II. Chapter 1 – Challenges to Interpreting the Use of the Old Testament in the New 

A. Several classic debates have arisen regarding the way the NT uses the OT.  Beale 

Addresses them under two main heads in this chapter. 

B. The extent of continuity / discontinuity between the OT and the NT � Main question is 

whether the NT interprets the OT in line with the original OT meaning 

1. The debate about the influence of Jewish interpretation on the NT writers 

a. Many hold that Jesus and the NT writers used non-contextual hermeneutical 

methods (e.g., midrashic exegesis, pesher method) which resulted in them 

missing, changing, or allegorizing the original meaning.  Today, non-contextual 

methods are considered illegitimate by many. 



2 

 

b. Others hold that the NT writers missed the meaning of the OT passage but did so 

under the inspiration of the Holy Spirit.  Thus, we cannot imitate their interpretive 

methods today, but we can trust their conclusions and believe their teaching. 

c. Others believe that the NT authors’ properly used the OT contextual meaning 

i. There may not have been a non-contextual rabbinic method prior to AD 70 

ii. Even if Jews practiced non-contextual hermeneutics, there is no guarantee that 

Christian interpreters would have been influenced by them. 

iii. Authors have offered viable and persuasive explanations in defense of 

contextual exegesis (e.g., NT authors were aware of the OT context and 

sometimes cited a single verse to point to the overall context). 

2. The debate over the so-called “Testimony Book” 

a. Some believe that the NT writers took their OT quotations from a “testimony 

book” which contained proof texts used for apologetic reasons 

b. The most balanced view is that these types of lists did exist but that the NT 

writers also had access to actual OT scrolls containing whole books and that they 

were aware of the broader OT contexts of the verses they cited 

3. The Christocentric debate 

a. Some believe that the NT writers were so Christocentric in their understanding of 

the OT that they read Christ into passages that were not messianic. 

b. Others agree that the NT writers read in Christ but did so under inspiration 

c. Beale argues that one must carefully examine each text to determine whether the 

Christocentric reading reveals an awareness of the broader OT context or reveals 

discontinuity between OT and NT 

4. The rhetorical debate 

a. Some believe that the NT writers were not concerned about the OT context but 

desired to use the OT rhetorically to persuade readers to obey (the wording is 

appealed to without considering the sense).  They argue that the NT writers did 

not expect the readers/hearers to understand the OT context. 

b. There is good reason to believe that the OT Scriptures were read in the churches.  

Some were very familiar with them and understood the context.   Most would be 

able to sufficiently apprehend the OT meaning.  Furthermore, the writings were 

not written only for recently-converted people in the first century, and rhetorical 

impact is heightened by contextual connection. 

5. The postmodern debate 

a. Hard postmodernists argue that it is impossible for a reader to understand the 

earlier meaning of a text, because presuppositions distort objectivity 

b. This argument falls on its head on many fronts.  If it were true, no one today 

could understand the Bible. 

6. Conclusion 
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a. The NT uses the OT in line with its original contextual meaning 

b. To varying degrees, the OT context is important for understanding the NT use 

C. The debate over typology � Main question revolves around how to properly understand 

the definition and nature of types to avoid creating artificial continuity and/or reading 

foreign NT meanings into OT texts 

1. The definition and nature of typology 

a. Major question at issue: Does typology only indicate an analogy between OT and 

NT or does it also include a forward-looking element? 

i. Retrospective prophetic view: A fuller divine intention (i.e., sensus plenior) to 

foreshadow that the OT author did not intend. 

ii. Inspired sensus plenior Application view (ISPA): NT authors apply the OT 

text by revealing different divinely-inspired meaning in new NT context 

b. Definition of typology: “the study of analogical correspondences among revealed 

truths about persons, events, institutions, and other things within the historical 

framework of God’s special revelation, which, from a retrospective view, are of a 

prophetic nature and are escalated in their meaning.” 

c. Essential characteristics of a type: (1) analogical correspondence; (2) historicity; 

(3) pointing-forwardness; (4) escalation; (5) retrospection 

d. There is evidence of the foreshadowing nature of the OT narrative itself, which is 

then better understood after the coming of Christ.  The wider canonical context of 

the OT usually provides hints that the passage is typological (e.g., Isaiah 22:22). 

e. Some prophecies are only partially fulfilled in the short term.  The partial 

historical fulfillment becomes a foreshadowing/pattern of a later, complete 

fulfillment (e.g., the day of the Lord). 

f. Hosea 11:1 is an example of the fact that typology is more than mere analogy.  In 

Matthew 2:15, Jesus fulfills (i.e., fills up) the meaning of the historical statement.  

Hosea 11:1 was not written as a prophecy but was seen as prophetic by Matthew. 

g. Two kinds of prophetic fulfillment: 

i. Verbal prophecy is directly fulfilled (e.g., Micah 5:2; Matthew 2:4-6) 

ii. Typological foreshadowing is indirectly fulfilled (e.g., Hosea 11:1; Matthew 

2:15) 

(1) Some believe this is a violation of grammatical-historical hermeneutics 

(2) Beale believes it is a viable approach when used cautiously  

2. The criteria for determining what is a type 

a. Some limit types to passages where the word “type” is used (e.g., Romans 5:14) 

b. Others identify types to occur only where the immediate NT context directly 

indicates fulfillment of the OT reference and refer to analogies otherwise. 

c. Beale determines based on the five-fold definition above.   
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d. Beale also looks to see if there is evidence of foreshadowing in the immediate OT 

context (no need for NT to indicate fulfillment in this case).  OT contextual 

evidence includes: 

i. Von Rad speaks of repeated narrations of Yahweh’s commissioning people to 

fill certain offices (e.g., judges, prophets, priests, kings).  The repeated 

commissioning, failure, and judgment points to the need for one to come to 

fully fulfill the criteria.  The temporary, imperfect fulfillments point to the 

future, perfect fulfillment in Jesus Christ.  Thus, these OT types can be 

recognized in the OT itself prior to the fuller revelation of the NT fulfillment. 

ii. A later OT person who is an partial antitype of an earlier OT person (i.e., 

Noah as a partial antitype of Adam) 

iii. Major redemptive-historical events that are repeated in some fashion 

throughout the OT and are clearly identified with each other prior to the NT 

(e.g., the exodus and return from captivity).  The correspondence is found in 

the central theological message in the context of God’s redemption. 

3. Debate on recognizing types in the OT 

a. The primary question at hand: Should modern interpreters follow the typological 

approach of the apostles as a model for interpreting other parts of the OT not 

addressed as types in the NT or was the approach limited to the apostles? 

i. Some do not see it as a legitimate approach 

ii. Others affirm it was viable only for the apostles under divine inspiration.  This 

approach has been influenced by the desire to correct historical tendencies to 

interpret allegorically. 

iii. Others see the apostolic typological method as prescriptive for Christian 

interpreters today.  The reasons were given in the preceding section but are 

summarized by Beale on p. 23. 

b. Typology, by nature, does not necessitate a non-contextual approach but is an 

attempt to identify OT contextual features with similar escalated NT 

correspondences. 

c. One should also take into consideration the divine intention discernible from a 

retrospective viewpoint.  This assumes that the divine meaning may grow out of 

and be fuller than the original human meaning.  The meaning develops in 

progressive revelation and widens, and the whole canon of Scripture becomes the 

ultimate context for interpreting any passage. 

i. There are several types in the NT that were not consciously intended by the 

OT authors.  The NT correspondence draws out the fuller prophetic meaning 

intended by the divine author but out of the purview of the human author. 

ii. We are concerned with the divine intent in the OT, because God is the 

singular author of both testaments.  The divine intent grows out of the passage 

(i.e., is revealed progressively) but does not contradict the passage. 
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iii. Typology can be called contextual exegesis within the framework of the 

canon since it primarily involves the interpretation and elucidation of the 

meaning of earlier parts of Scripture by later parts. 

iv. Typology requires that the interpreter move beyond the immediate context of 

the passage and broaden the horizon to the canonical context. 

d. Typological interpretation is normative, and we should seek for more OT types 

than the NT actually states for us. 

i. This method is not unique to the NT but also pervades the OT.  Later OT 

writers understood earlier OT texts typologically 

ii. The method is still viable for us today 

D. Chapter conclusion 

1. The chapter has bearing on theology and a theological approach to Scripture 

2. The use of the OT in the NT is the key to the theological relation of the Testaments. 

3. If we are limited to understanding the relation between the Testaments only on the 

basis of explicit conclusions concerning particular OT passages given by NT writers, 

vast portions of the OT are lost to us, and we cannot interpret and do theology as the 

apostles did. 

4. If we can rely on the conclusions of Jesus and the apostles but cannot use their 

methodology, then we have no intellectual, interpretive, and apologetic foundation of 

our faith.  If we do not pattern our interpretation after theirs, we deny the authority of 

their approach. 

5. Thus, Beale believes that we can reproduce the exegesis of the NT, because the 

methodology of the NT interpreters is not descriptive, but normative. 

6. In light of progressive revelation, OT passages do not receive new or contradictory 

meanings but undergo an organic expansion or development of meaning. 

a. The OT authors had a true understanding of what they wrote but not an exhaustive 

understanding 

b. The meaning of the OT text is expanded and unfolded over time 

c. This approach reveals the depth, beauty, interpretive richness, and unity of 

Scripture 
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III. Chapter 2 – Seeing the Old Testament in the New: Definitions of Quotations and 

Allusions and Criteria for Discerning Them 

A. Recognizing quotations in the New Testament 

1. “A quotation is a direct citation of an OT passage that is easily recognizable by its 

clear and unique verbal parallelism.” 

2. Many quotations are introduced by a formula (e.g., “It is written”) 

3. Most commentators are in substantial agreement regarding which NT passages are 

quotations of the OT 

4. It is sometimes difficult to know when a quotation is unaltered from the Hebrew or 

Greek OT (some divide into formal quotations, informal quotations, and paraphrases) 

5. One person has concluded that there are 295 separate OT quotations in the NT 

a. They make up 4.5% of the NT (352 verses) 

b. About 100 of these are found in Paul’s writings (majority from a text that 

resembles the Greek Septuagint (LXX) 

B. Recognizing allusions in the New Testament 

1. It is more difficult to define an allusion and the criteria for an allusion 

a. Due to differences in definition and criteria, people have counted anywhere from 

600-1,650 allusions (some up to 4,100) 

b. Some allusions are certain, some are probable, and some are possible.  The latter 

have been referred to as “echoes” 

2. Beale defines an allusion as “a brief expression consciously intended by an author to 

be dependent on an OT passage” 

a. Allusions are indirect references to the OT, in contrast with quotations, which are 

direct references 

b. An allusion may be an idea and may be fewer than three words 

c. Beale argues that the “key to discerning an allusion is that of recognizing an 

incomparable or unique parallel in wording, syntax, concept, or cluster of motifs 

in the same order or structure” 

d. There are degrees of likelihood in identifying allusions 

3. The relationship between “echoes” and “allusions” 

a. Some scholars make a distinction (i.e., echoes are more subtle and less clear) 

while others use them synonymously 

b. Beale prefers to maintain for general and basic criteria for allusions and echoes 

but admits that a case-by-case study must be made 
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4. Richard Hays compiled the most-referred to criteria for identifying allusions.  His 

approach consists of the following:  

a. Availability of the source to the original audience 

b. Significant volume of verbatim repetition of words or syntactical patterns 

c. Recurrence of references in the immediate context to the same OT context 

d. The OT meaning thematically fits into the NT writer’s argument 

e. The OT allusion fits the NT writers historical situation and audience 

f. Recognized as an allusion in the history of interpretation (least reliable criteria) 

g. It makes sense in the immediate context and illuminates the surrounding context 

C. Excursus on the criteria for validating allusions and echoes 

1. Porter has critiqued the criteria by stating that the last four criteria are more about 

interpreting the references than validating the allusions, so he accepts the first three 

2. Beale disagrees with Porter regarding the fourth criterion (i.e., thematic coherence”) 

3. Beale argues that the last three criteria are less reliable but does not reject them 

4. Beale combines the fourth and seventh (i.e., ‘d’ and ‘g’) into one and the first and 

fifth (i.e., ‘a’ and ‘e’) into one to reduce the number of criteria to five 

D. Sources for recognizing quotations and allusions in the New Testament (see pp. 35-39) 

E. Excursus: Shall we understand quotations and allusions as “intertextuality?” 

1. Intertextuality – How later parts of Scripture refer to earlier parts 

2. The term often refers to the procedure by which later texts refer to earlier texts, how 

the earlier texts enhance the meaning of the later ones, and how later ones develop the 

meaning. 

3. Intertextuality may be seen as “a procedure for inner-biblical or intrabiblical exegesis, 

which is crucial in doing biblical theology and for understanding the relation of the 

OT to the NT.” 

4. Debates usually revolve around whether meaning lies with the readers of the earlier 

texts 

5. According to Beale, it may be better to use the phrase “inner-biblical exegesis” or 

“inner-biblical allusion” instead of “intertextuality,” because they are less likely to be 

confused with postmodern reader-oriented approaches to interpretation (where the 

term “intertextuality” had its origin) 
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IV. Chapter 3 – An Approach to Interpreting the Old Testament in the New 

A.  Introduction 

1. This chapter is the core of the book – a nine-fold approach is offered 

2. No method is airtight for various reasons (interpreters are fallible, etc.), yet it is 

possible to gain sufficient understanding through solid interpretation 

B. Overview – Here, Beale enumerates the nine steps in his approach 

C. Elaboration 

1. Identify the OT reference.  Is it a quotation or allusion?  If it is an allusion, then there 

must be validation that it is an allusion, judging by the criteria discussed in chapter 2 

2. Analyze the broad NT context where the OT reference occurs 

a. Overview of the broad NT context 

i. Discover the occasion for the NT book 

ii. Construct a tentative working outline the entire NT book to discern the 

development of the author’s argument (may be beneficial to consult 2-3 good 

commentaries) 

b. Overview of the immediate NT context 

i. Determine how the chapter in which the quotation/allusion occurs fits into the 

overall argument of the book  

ii. Determine how the paragraph in which the quotation/allusion occurs fits into 

the overall argument of the chapter 

3. Analyze the OT context both broadly and immediately, especially thoroughly 

interpreting the paragraph in which the quotation or allusion occurs – “interpret the 

OT on its own grounds and within its own redemptive-historical context, without 

allowing the NT text to influence the interpretation, since it represents a later stage of 

redemptive history” 

a. Overview of the broad OT context – same process as discussed in IV.C.2.a. above 

b. Overview of the immediate OT context 

i. Focus on the literary unit (i.e., paragraph) from which the NT has taken its 

reference 

ii. Be aware of how the focus paragraph fits into the chapter 

iii. Trace the flow of thought within the paragraph 

iv. Ask other interpretive questions such as whether any problems exist (e.g., 

textual, grammatical) 
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c. Relate the OT quotation to what comes earlier and later in the canonical Scripture 

i. Determine how the historical and redemptive epoch of the OT passage relates 

to earlier and later stages in the OT 

ii. Determine if the quotation is itself a quotation of or allusion to an earlier 

written OT text or whether it is quoted or alluded to in a later written OT text.   

(1) If it is, trace the interpretive/theological trajectory of its use  

(2) The NT writer may refer to the earlier one but understand it through the 

interpretive lens of the later one (or vice versa) 

iii. Tentatively apply the findings to the NT quotation/allusion 

4. Survey the use of the OT text in early and late Judaism that might be of relevance to 

the NT appropriation of the OT text 

a. Explain the relevance of Jewish background for the use of the OT in the NT 

i. The purpose is to understand how Judaism independently understood the same 

OT passage 

ii. The best writings are those which are contemporaneous with or earlier than 

the NT.  Later writings must be treated cautiously. 

iii. Both NT writers and early Jewish interpreters likely modeled their 

interpretation of the OT after how the later OT writers interpreted the OT 

(e.g., Rabbi Hillel’s  seven rules of interpretation) 

iv. Three-fold task:  

(1) Collect all Jewish citations and discussions of the text 

(2) Summarize patterns, trends, and similar uses 

(3) Compare the Jewish uses in their contexts to the NT use in its context.  

Does the Jewish use shed more light on the NT use? 

b. Illustration of the relevance of Jewish background for the use of the OT in the NT 

(discussed in chapter 6; also refer to Beale and Carson Commentary) 

5. Compare the texts (including their textual variants): NT, LXX, MT, and targums, 

early Jewish citations (DSS, the Pseudepigrapha, Josephus, Philo).  Underline or 

color-code the various differences 

6. Analyze the author’s textual use of the OT. (Which text does the author rely on, or is 

the author making his own rendering and how does this bear on the interpretation of 

the OT text?) 

a. Note major changes among the Hebrew, LXX, and NT texts 

b. Attempt to ascertain if the NT author is dependent on a particular text or is using 

his own paraphrase 
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7. Analyze the author’s interpretative (hermeneutical) use of the OT 

a. Overview of the immediate context 

i. Focus on the paragraph in which the NT quote is found 

ii. Focus on how the paragraph fits into the chapter and how the quote fits into 

the flow of thought of the paragraph 

b. Relate the quotation to other quotations from or allusions to the same OT passage 

elsewhere in the NT 

i. “How are several NT uses of the same OT texts interpretively and 

theologically linked?” 

ii. “How do such linkages relate to the NT author’s use of a particular OT 

passage?” 

c. Relate the quotation to other quotations from or allusions to the same OT passage 

elsewhere in post-NT literature, primarily the NT Apocrypha and the church 

fathers (esp. of the second century AD) 

d. At the conclusion of this part of the study, survey the possible categorical uses of 

the OT in the NT to decide which may be in mind (discussed in chapter 4) 

8. Analyze the author’s theological use of the OT 

a. “To what part of theology does this use of the OT passage contribute?” 

b. Categories of systematic theology – Christology, Soteriology, Ecclesiology, etc. 

c. Categories of biblical theology – Restoration or Israel, seed motif, the temple, etc. 

d. Try to discern underlying theological presuppositions – corporate solidarity, 

Christ as representative of the true Israel/Church, unified history, the “already / 

not yet,” later Scripture as the broad context for interpreting earlier Scripture 

(discussed in chapter 5) 

9. Analyze the author’s rhetorical use of the OT 

a. “What was the author’s purpose in referring to the OT?” 

b. “What is the final intended force of the statement, especially with respect to its 

goal to move the readers in a particular direction theologically or ethically?” 

D. Conclusion 
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V. Chapter 4 – Primary Ways the New Testament Uses the Old Testament 

A. Having an awareness of the primary ways NT writers use the OT makes it easier to 

determine which use is found in a particular passage 

B. Primary considerations include OT context, reuse within the OT, and NT context 

C. “The important issue is to understand the concept involved with each use.”  Sometimes 

more than one category may be applicable. 

D. Primary Categories of Use 

1. To indicate direct fulfillment of Old Testament prophecy 

a. Easiest category to understand.  Some have introductory fulfillment formulas. 

b. Examples: Matthew 2:5-6 (quotes Micah 5:2); Matthew 3:3 (Isaiah 40:3 fulfilled 

by John the Baptist); Luke 4:17-21 (Christ begins to fulfill Isaiah 61:1-2) 

2. To indicate indirect fulfillment of Old Testament typological prophecy (see footnote 

3 on p. 57 for a good summary on the clarity of types in the OT and NT) 

a. Distinguishing direct fulfillment of prophecy and indirect typological fulfillment 

i. Direct fulfills explicit predictions; indirect fulfills what was implicitly 

foreshadowed by historical events.  Beale calls it “event prophecy.” 

ii. “The ultimate equation of direct verbal prophecy and indirect typological 

prophecy is … that introductory fulfillment formulas are attached to both.”  

The word “fulfill” sometimes introduces both a direct prophecy and an event 

in the same passage (e.g., John 12:37-41; 19:36-37) 

b. Examples of typology 

i. Exodus 12:46 / Numbers 9:12 / Psalm 34:20 in John 19:36 

(1) The requirement that the bones of the Passover lamb not be broken points 

forward to Jesus Christ, the true and ultimate Passover lamb 

(2) The Psalm applies Exodus/Numbers to David; John 19:36 may have all of 

the texts in mind. 

ii. Psalm 41:9 in John 13:18 – Ahithophel’s betrayal as a pattern of Judas’ 

iii. Hosea 11:1 in Matthew 2:15 

(1) Jesus is the fulfillment of Israel’s journey into and exodus out of Egypt 

(2) Typological fulfillment is expected in Hosea itself.  Hosea 11 details 

Israel’s past exodus (v. 1) and future exodus from Egypt (vv. 10-11).  The 

former pointed to the latter.  1:10-11 and 3:5 add messianic clarity. 

iv. Other examples of typology 

(1) Fulfillment of intended design – the lack of fulfillment of certain offices, 

commissions, etc. points toward final eschatological fulfillment in Christ  

(2) Examples include Isaiah 22:22 in Revelation 3:7 and Genesis 1:28 in 

Hosea 1:10-11, Psalm 8:6, Ephesians 1:22, etc. 
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3. To indicate affirmation that a not-yet-fulfilled Old Testament prophecy will assuredly 

be fulfilled in the future – 2 Peter 3:11-14 draws from Isaiah 65:17 and 66:22; 

Revelation 21:1  represents the future fulfillment 

4. To indicate an analogical or illustrative use of the Old Testament – emphasizes a 

“gnomic, broad, or universal principle” 

a. Deuteronomy 25:4 in 1 Corinthians 9:9-10 – moral principle of justice/equity 

applied to gospel laborers by arguing from the lesser to the greater 

b. The Old Testament figure of Jezebel in Revelation 2:20 – common thread is false 

teaching which emphasizes syncretistic worship of Jesus and pagan idols 

c. The comparison of Israel to the Church in Revelation 3:17-18 – Draws on Hosea 

12:8 to argue that the Laodicean Christians were repeating the sins of Israel 

d. Conclusion 

i. It is sometimes difficult to distinguish between typology and mere analogy 

ii. Assume it is a type only if there is indication of fulfillment formula, NT or OT 

fulfillment sense, or OT foreshadowing sense 

5. To indicate the symbolic use of the Old Testament 

a. Similar to analogical use (#4) and could be considered as a subset of it 

b. OT symbols applied in the NT, showing continuity between the OT and NT uses 

c. Revelation 13:2 (draws from Daniel 7:3-8) is an example of this use 

6. To indicate an abiding authority carried over from the Old Testament 

a. The NT author highlights the abiding truth and authority of an OT passage 

b. Sometimes marked by the introductory formula “as it is written” 

c. Romans 3:2-4 (quoting Psalm 51:4) is an example of this use.  God has spoken 

and will fulfill his promise of salvation to His elect (cf. Romans 9-11) 

d. Another example is found in Romans 3:10 where a number of OT quotations from 

the Psalms and Isaiah are introduced by “as it is written” to demonstrate the 

abiding truth about humanity’s fallen condition 

7. To indicate a proverbial use of the Old Testament 

a. The proverbial use is often unlinked from its original OT use yet continues to 

have a common meaning that is rooted in its OT context 

b. “Edom, Moab, and Ammon” represent those who stand against God’s people 

c. The NT use of “mystery” refers to “an end-time beginning fulfillment of 

something from the OT … often in an unexpected manner.” 

8. To indicate a rhetorical use of the Old Testament 

a. Designed to have rhetorical impact 

b. Most likely meant to persuade with the context of the OT in mind 
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9. To indicate the use of an Old Testament segment as a blueprint or prototype for a 

New Testament segment 

a. The NT author patterns a segment of his writing after a broad OT context – These 

patterns are often recognizable via a thematic outline or a cluster of 

quotations/allusions linked through common themes, pictures, catchphrases, and 

key words.  Examples include:  

i. Daniel 7 as the blueprint for Revelation 4-5 (see pp. 80-81)  

ii. Daniel 7 as the blueprint for Revelation 13:1-18 (see pp. 82-83) 

iii. Daniel 7-12 as the blueprint for Mark 13:1-27 (see pp. 83-85) 

iv. Isaiah 49-55 as the pattern for Galatians (see pp. 86-87) 

b. The NT author patterns a segment of his writing after a dominating OT theme –

Romans 9:25-11:35 is patterned after the OT captivity-restoration theme to 

demonstrate that the prophesied restoration of Israel has begun (see pp. 87-88). 

c. The NT author patters a segment of his writing after broad narratives across one 

or more OT books – Some have concluded that the exodus narrative is a template 

that has shaped sections of Paul’s epistles, such as Romans 8:18-39. 

10. To indicate an alternative textual use of the Old Testament 

a. The NT author chooses a text/translation in order to illuminate or amplify the 

intended meaning of the OT passage 

b. The phrase “Lord of lords and King of kings” in Revelation 17:14 comes from a 

Greek translation of Daniel 4:34 [37] and does not occur in 4:34 of the Masoretic 

Text (MT).  By this, Revelation underscores the deity of Christ. 

c. Revelation 3:14 calls Christ “the Amen, the faithful and true Witness,” which is 

an interpretative translation of Isaiah 65:16 from the Greek OT (LXX). 

11. To indicate an assimilated use of the Old Testament 

a. The author uses OT language that flows from how he thinks and speaks without 

necessarily intending to allude to a particular OT text 

b. “An expression or unique word may be used so much that it passes into the 

common language without reflection on its original usage.” 

c. The conclusion of the Lord’s prayer may be an example 

12. To indicate an ironic or inverted use of the Old Testament 

a. Antithetical/inverted employment of the OT use the opposite meaning of the OT 

b. Galatians 3:13-14 quotes Deuteronomy 21:23 and uses restorative irony 

c. Acts 2 alludes to the tongues of Genesis 10-11 and uses restorative irony 

E. Conclusion 

1. The uses in the chapter likely do not cover all of the ways that NT writers use the OT 

2. With all uses, it is important to keep in mind the broad OT context 
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VI. Chapter 5 – Hermeneutical and Theological Presuppositions of the NT Writers 

A. Introduction 

1. Five presuppositions (all have their roots in the OT) undergird a NT writer’s use of 

the OT and shed light on how a NT writer interprets the OT in line with its original 

meaning.  The chapter focuses on their biblical origin and significance 

2. Within this framework, the whole OT points to the New Covenant eschatological age 

B. Presuppositions of NT Writers in Interpreting the OT 

1. Two ultimate presuppositions 

a. Grand assumption of all: “Jesus and the apostles believed that the OT Scriptures 

…  were ‘sacred’ and were the Word of God … what the OT said, God said …” 

b. Second foundational assumption: hearers/readers cannot sufficiently understand 

the OT theological presuppositions and interpretations apart from the Holy Spirit 

2. Five presuppositions which underlie NT writers’ interpretation of the OT 

a. Corporate solidarity or representation (e.g., kings, Moses, cf. Romans 5:12-21) 

b. Christ as the Messiah represents the true Israel of the OT and the true Israel – the 

Church – of the NT1 

i. One can see Christ as the true Israel and still believe that the majority of 

ethnic Jews will be saved in the future (via identification with Christ) 

ii. The OT contained historical patterns that foreshadowed the New Covenant 

age (e.g., Israel’s prophets, priests, kings, and significant redemptive events) 

and have been recapitulated in Christ and the Church2 

c. History is unified by God’s wise and sovereign plan such that earlier parts 

correspond and point to later parts by design3 

d. The age of eschatological fulfillment has come in Christ (i.e.,  “inaugurated 

eschatology” or the “already / not yet”)4 

e. The later parts of biblical history function as the broader context for interpreting 

the earlier parts (inspired by same divine author)5 

i. “Christ is the goal toward which the OT pointed and is the end-time center of 

redemptive history, which is the key to interpreting the earlier portions of the 

OT and its promises.” 

ii. Canonical literary context ought to be considered along with immediate 

literary context of OT verses 

                                                 
1 See, for example, Isaiah 49:3-6 and the use of 49:6 in Luke 2:32; Acts 13:47; 26:23. 
2 For example, what the OT spoke regarding Israel, Matthew applied to Jesus (2:4-22), and Paul applied to 

the Church (Romans 9:24-26) 
3 See, for example, Matthew 5:17; 11:13; 13:16-17 
4 See, for example, Mark 1:15; Acts 2:17; 1 Corinthians 10:11; Galatians 4:4; Hebrews 1:2 
5 See, for example, 2 Corinthians 1:20; Luke 24:25-27, 32, 44-45; John 5:39; Romans 10:4; [Acts  

8:26-35; 28:23; Romans 16:25-26] 
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VII. Chapter 6 – The Relevance of Jewish Backgrounds for the Study of the Old 

Testament in the New: A Survey of the Sources 

A. An Annotated Bibliography of Jewish Sources: Discovering How Judaism Used 

Particular Old Testament Passages 

B. An Overview of the Three Basic Steps in Searching How Judaism Uses Specific Old 

Testament Passages 

1. Step 1: Consult background commentaries on key New Testament passages 

a. The first sources to consult 

i. Background commentaries on the NT (these only discuss verses which have a 

Jewish or Greco-Roman background) 

ii. References in early Judaism (second century BC to second century AD) are 

more relevant than ones from later Judaism (third to sixth century AD) 

b. The most important “background” commentaries for step 1 

2. Step 2: Consult major New Testament commentaries (e.g., ICC, WBC, NIGTC, 

BECNT, NICNT, Hermeneia, and various other major commentaries not in a series) 

3. Step 3: Consult primary sources in Jewish literature by utilizing topical and especially 

Scripture indexes of these sources in English translation 

a. The Septuagint (LXX)6 

i. Particular Septuagintal sources of interest for Old-in-the-New studies (e.g., 

Rahlfs edition) 

ii. General sources helpful for a better understanding of the Septuagint 

b. The OT Apocrypha7 

c. The Pseudepigrapha8 

i. Particular pseudepigraphic sources of interest for Old-in-the-New studies 

ii. General sources helpful for a better understanding of the Pseudepigrapha 

d. Qumran (DSS)9 

i. Particular Qumran sources of interest for Old-in-the-New studies 

ii. General sources helpful for a better understanding of the Qumran writings 

                                                 
6 The Greek OT (including Apocrypha).  The earliest translation/interpretation of the Hebrew OT (mid third 

century BC).  Can be thought of as a commentary on the Hebrew OT, because it interprets/paraphrases at points. 
7 The OT Apocrypha (hidden away, secret) consist of 15 books (second century BC to first century AD), 

most of which are accepted by the Roman Catholic, and Eastern Orthodox churches as divinely inspired.  All are 

considered as uninspired by Protestants and Jews.  These writings develop parts of the OT in some ways that may 

provide helpful background for the NT. 
8 Predominantly Jewish writings (second century BC to sixth century AD and later) typically attributed to 

great figures of the OT.  Some of the content develops passages and thinking of the OT. 
9 The Dead Sea Scrolls (written from late second century BC to AD 69; discovered in 1947-56) were 

written for the Essene community and stored in the Qumran library.  These include the OT in Hebrew. 
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e. Philo10 

f. Josephus11 

g. Targums (or Targumim)12 

h. Rabbinic literature 

i. Talmudic literature 

(1) The Mishnah13 

(2) The Tosefta14 

(3) The Jerusalem Talmud15 

(4) The Babylonian Talmud16 

(5) The minor tractates of the Talmud17 

ii. Midrashic literature18 

(1) The early (Tannaitic) Midrashic literature (50 BC – AD 200 and onward) 

(2) The later (Amoraic) Midrashic literature (450-1100) 

iii. A sampling of other books for a better understanding of the rabbinic literature 

  

                                                 
10 “Philo was a Jewish philosopher from Alexandria and a contemporary of Jesus and Paul.  He wrote in the 

first half of the first century AD.  His writings are voluminous.  Philo refers extensively to the OT, often giving what 

he considers to be a literal interpretation, followed by an allegorical interpretation.” 
11 “Josephus was a Jewish historian who wrote in the last quarter of the first century AD.  He traced the 

history of the OT, giving his own interpretive elaboration of the various events that he narrated.  Josephus also wrote 

about the Second Temple period (traditionally called the ‘intertestamental’ period) and events in Palestine during the 

era of Jesus and leading up to the fall of Jerusalem.” 
12 “Targums are Aramaic translations of OT books that often include interpretive paraphrases of the OT … 

Targums began to be written as early as the first century BC (or earlier?) and continued to be written up until about 

the fifth century AD.  During the first century AD, an individual read the Hebrew text as a part of the synagogue 

worship, and another gave its Aramaic interpretation … there would also be extemporaneous comments about the 

meaning or application of the text, many of which also became part of the targums.  Thus, an Aramaic Bible 

(targum) existed alongside the Hebrew text.  Targums exist for every OT book except for some portions of Ezra-

Nehemiah and Daniel, which were originally written in Aramaic.” 
13 Oral traditions of Jewish sages and rabbis from Tannaitic period (50-200 AD) put into writing (published 

200-220 AD) and organized topically into six major divisions with subdivisions. 
14 Writings that build on and expand the Mishna (from Tannaitic period).  Compiled 220-230 AD.  Twice 

the size of the Mishna.  Same format and structure. 
15 Also called the Palestinian Talmud.  Comprised of the Mishna, Tosefta, and Gemara (interpretive 

expansions).  Completed 400-425 AD. 
16 Same as the Jerusalem Talmud but with less Tosefta and more haggadic material (homiletical 

commentary).  Completed in 500-550 AD. 
17 “These are fifteen tractates added to the end of the Babylonian Talmud, which contain pre-Tannaitic 

traditions (200 BC–AD 10), Tannaitic dicussions (AD 10–220), and later Amoraic material ([AD] 220-500).” 
18 “In contrast to the Talmudic literature, which is organized encyclopedically by topics, the midrashic 

writings are composed of commentaries on various OT books, so that they are arranged according to the chapters of 

the biblical book being commented on … composed of halakic material (explaining and applying the law) and 

haggadic material (of a homiletical and illustrative nature).” 
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C. Early Christian Literature19 

1. Particular early and later Christian sources of interest for New-in-the-Old studies 

2. General sources helpful for a better understanding of the early Christian literature 

D. An Illustration of the Relevance of Jewish Background for the Use of the Old Testament 

in the New 

1. “Tongues of fire” at Pentecost as a theophany of a latter-day Sinai sanctuary 

a. A theophany associated with the heavenly temple 

b. Thunderous noise and fire were part of OT theophanies (e.g., Exodus 19:16-20; 

20:18; Ezekiel 1:13) 

c. Beale refers to Philo and later Judaism 

d. Beale’s thesis: “the theophany at Pentecost may also be understood as the 

irrupting of a newly emerging temple in the midst of the old Jerusalem temple that 

was passing away.” 

2. “Tongues of fire” in the Old Testament as a theophany from a heavenly sanctuary 

a. The phrase “tongues of fire” occurs in Isaiah 5:24-25 and 30:27-30 

b. The flaming image likely connotes both blessing and judgment.  This is 

confirmed by the Joel 2 quotation in Acts 2:16-21. 

3. “Tongues of fire” in Judaism as a theophany from a heavenly sanctuary 

a. The phrase occurs in some early Jewish writings (e.g., 1 Enoch 14:8-25; 71:5) 

b. Beale’s thesis refined: “In light of this 1 Enoch text, could it be that the descent of 

the Holy Spirit at Pentecost ‘from heaven’ in the form of ‘tongues of fire’ is to be 

conceived as the descent of God’s tabernacling presence from his heavenly 

temple? … just as the heavenly temple was constructed of ‘tongues of fire,’ the 

new temple on earth (God’s people vivified by the Spirit) that had descended 

from heaven was beginning to be built with the same fiery image.” 

c. Beale refers to the Dead Sea Scrolls with reference to “tongues” of fire as an 

expression of God’s revelatory presence and prophetic communication. 

4. Conclusion about the Old Testament and Jewish background for the “tongues of fire” 

in Acts 2 

a. Final thesis: “… a picture that resembles something like God’s heavenly temple 

descending upon his people and making them a part of it … the divine theophanic 

Spirit building God’s people into a latter-day temple.” 

b. “The Jewish references to the ‘tongues of fire,’ however, probably represent a 

common stock understanding in early Judaism that ‘tongues of fire’ is 

inextricably linked with God’s appearance in the temple.” 

E. Appendix: Abbreviations for Nontalmudic Jewish Works 

                                                 
19 “This is important material since especially the earliest of these writings may preserve interpretive 

traditions that extend back into the first century AD.” 
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VIII. Chapter 7 – A Case Study Illustrating the Methodology of This Book 

A. Introduction – Use of Isaiah 22:22 in Revelation 3:720 

B. Identifying the Old Testament Reference – Revelation 3:7 is likely an informal citation 

rather than an abundantly clear allusion due to parallels of several key words and the 

order of the key words 

C. Analyzing the Broad New Testament Context Where the Old Testament Reference 

Occurs 

1. Revelation 3:7 occurs in the second major section of Revelation (Christ’s seven 

messages to the seven churches in Asia Minor) 

2. The informal quotation in verse 7 is part of the address to the church in Philadelphia 

3. “Thus, in the broader scheme of the letter, the Isaiah reference forms the beginning 

part of the overall basis (vv. 7b-12a) for overcoming and then receiving the 

inheritance promised by Christ.” 

D. Analyzing the Old Testament Context of Isaiah 22:22 

1. The broad context 

a. Isaiah 1-6 – God’s coming judgment upon Judah 

b. Isaiah 7-12 – Subsequent deliverance for an Israelite remnant 

c. Isaiah 13-23 – Prophecies condemning the nations surrounding Israel, including 

Israel in chapter 22 

2. The immediate context 

a. Isaiah 22:1-14 – Wrong conduct of Jerusalem during siege and prediction of 

judgment upon Jerusalem 

b. Isaiah 22:15-19 – Divine removal of Shebna from his official position as second 

in authority to the king 

c. Isaiah 22:20-25 – Divine appointment of Eliakim as God’s servant 

i. Verses 21-22 – The Lord’s purpose in calling Eliakim into Shebna’s office 

and entrusting him with his fatherly rule 

ii. Verse 22 elaborates on the nature of Eliakim’s ruling office – he is to exercise 

absolute royal administrative control over the affairs of the royal household, 

including control over who is admitted into the presence of the king 

iii. Verse 23a – The Lord will make his office secure and successful  

iv. Verses 23b-24 – The results of his political security and success 

v. Verse 25 – Shebna’s eventual and sure fall from his office 

                                                 
20 Isaiah 22:22  "Then I will set the key of the house of David on his shoulder, When he opens no one will 

shut, When he shuts no one will open.  Revelation 3:7  "And to the angel of the church in Philadelphia write: He 

who is holy, who is true, who has the key of David, who opens and no one will shut, and who shuts and no one 

opens, says this: 
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3. Conclusion: Summary of the significance of Isaiah 22:22 in its immediate context – 

“Apparently the reason why God will bring about the demise of Eliakim is that, 

though he is described with specific features from the prophecy of the coming 

messianic king’s eternal rule (Isa. 9:6-7), he is not the one to fulfill this prophecy.  

God’s people must await another figure in subsequent history to fulfill this 

prophecy.” 

E. Surveying the Use of Isaiah 22:22 in Judaism – No significant uses 

F. Comparing Old Testament and New Testament Texts – See Beale’s comparison tables 

G. Analyzing the Author’s Textual Use of the Old Testament 

1. “It is clear that Revelation 3:7 is in line with the Hebrew of Isaiah 22:22 and not the 

OT Greek” 

2. “The LXX tries to give the meaning of the figurative pictures of the Hebrew text … 

The targum also interprets the figurative pictures of the Hebrew text [including 

priestly authority] … These interpretive expansions in the LXX and Targum may 

have some relevance” 

H. Analyzing the Interpretive (Hermeneutical) Use of the Old Testament: Revelation 3:7 in 

Its Context 

1. Revelation 3:7 as a typological use of the Old Testament in the New 

a. John understood Isaiah 22:22 to be a prophecy of Christ with regard to the events 

narrated about Eliakim. 

b. “it is typological in that it is a historical prefigurement or foreshadowing of what 

is to take place on a grander scale with regard to the future Messiah” 

c. Isaiah is likely aware that he is prophesying about Christ 

d. John’s quotation of Isaiah 22:22 also intersects with Revelation 1:18b � Christ, 

the Davidic king, is sovereign over salvation and judgment 

e. “John compares the historical situation of Eliakim in relation to Israel with that of 

Christ in relation to the church in order to help the readers better understand the 

position that Christ now holds as head of the true Israel and how this affects them.  

Furthermore, Eliakim’s political control extended over Jerusalem, Judah, and the 

house of David, but Christ’s inaugurated spiritual sovereignty was designed to 

extend over all peoples … Thus, Eliakim’s rule prefigures Christ’s greater rule.” 

f. Beale lists six other possible typological correspondences between Eliakim and 

Christ that are found in the context following Isaiah 22:22 

g. “In conclusion, Isaiah 22:22 is a typological-prophetic picture of Christ as the 

absolute sovereign and king of the messianic kingdom, being the final completion 

of what was only partially pictured through the historical figure and office of 

Eliakim.” 
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2. Validation that Isaiah 22:22 is an indirect typological prophecy 

a. When the NT mentions David in connection with Christ, there are typically 

discernible prophetic, messianic overtones 

b. The reference to Eliakim as “My servant” (Isaiah 22:20) would have been 

associated with the messianic suffering servant of chapters 42-53 

c. It is likely that Isaiah 22:22 is an intentional application of 9:6-7 to Eliakim as one 

who picture the fulfillment of the prophecy which would later be fulfilled in 

Christ 

d. There are intentional allusions to prophetic Servant passages in the context 

immediately following Revelation 3:9 

e. The story transcends the historical context in that Eliakim was not a suitable 

instrument for his calling; thus, his commission remained unfulfilled until 

someone would perfectly take on his tasks, title, and promises 

f. The use meets the requirements of a type (correspondence, historicity, escalation, 

predictiveness, retrospective) 

3. Use of Isaiah 22:22 elsewhere in the New Testament or in early Christianity – The 

passage does not occur elsewhere in the NT or significantly in the church fathers 

I. Theological Implications 

1. Christology 

a. Just as Eliakim was equal in status to Israel’s king, Christ is equal in status to God 

b. Christ is the eschatological king and ruler over eschatological Israel 

2. Soteriology 

a. Christ is sovereign over who enters into the kingdom 

b. People are responsible for how to respond to Christ 

3. Eternal security – Those who Christ grants access to the kingdom will remain there 

forever 

4. Ecclesiology – Christ is the head of the church, the Davidic king who rules over 

eschatological Israel 

5. Evangelism – Motivation to tell of the Christ who “opens” the door of salvation 

J. Rhetorical Use (Pastoral Application) – The assurance that we participate as ruling 

conquerors in the end-time salvation and temple should motivate us to persevere boldly 

in the face of opposition through identification with Christ and proclamation of the 

gospel 

K. Conclusion 

L. Excursus: A Sampling of Other Case Studies on the Use of the Old Testament in the New 


